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VOL. V  NO* 6 MARCH, 1963
LOVE: THE FULFILLMENT OF THE LAM
by Dr* Ganse Little
"Love does no wrong to a neighbor; therefore love is the 
fulfilling of the low." Romans 13:10
What is the Christian understanding of the relationship between "grace" 
and "law", of the function of both grace and law in the necessary attempt of 
a free society to bring about more ordered and just human relationships within 
that society?
The operation of grace comes in at the precise point where free men freely 
adopt and abide by laws which implement just human relations under Cod.
Our text on this Race Relations Sunday comes at the conclusion of that 
classic passage in Paul's Leter to the Romans in which he assesses the ordered 
society of men (that is, the State) as being in itself a community under God.
Now while this passage raises fully as many questions as it answers, particu­
larly when we try to apply its details to a completely different' political and 
economic sttuation, we address ourselves this morning only to its central thesis, 
which is still valid, namely, Paul's conviction as a Christian citizen that "law" 
is itself a manifestation of grace--that is, of the gracious will of God for the 
good and just and harmonious relationships of all men. The law in limiting free­
dom in behalf of justice, prevents liberty from becoming license to the extreme 
where "each man does that which is right in his own eyes" in an anarchic "uni­
lateral action" which winds up defrauding a neighbor of his equal rights.
The "law" is in fact "love" at work. regulating ordered relationships a- 
mong men so that the potential dignity and worth of each individual person is 
observed and preseved by all other persons. So Paul exclaims in the climaxing 
cry of our text: "Love does no wrong to a neighbor; therefore love is the ful­
filling of the law." The law comes first. And in a free democratic society, 
"grace", or if you will, ethical concern for the rights of others, fulfills the 
law of God by passing laws which alone protect and preserve just relationships 
among men. "Grace" establishes laws in the fulfilment of The Law."
Another way of saying the same thing is to assert that it is love and love 
alone which seeks to secure justice through law! Anything else simply seeks 
to prostitute the law to the preservation of its own prerogatives, its own pride, 
and its own prejudice, and its own property.
In his latest book, "Itarality and Beyond", Paul Tillich reminds us of that
This is a sermon preached by Dr. Ganse Little at Pasadena Presbyterian Church, 
February 9, 1964 and is reprinted by permission of Dr. Little. In light of the 
current civil rights struggle, the editors of the opinion present this sermon to 
the Fuller family for their thoughtful consideration.
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EDITORIAL
A theological education should not confine itself to a consideration of 
theological questions in isolation from thé secular world. Neither should it 
be carried out in a manner which.’ is unrélated to the questions that are being 
asked and the answers which are being considered in the secular worlds. There 
"is a definite need for dialogue with the world in which those participating., 
in the education are planning to minister.
Increasingly people are receiving higher education and becoming familiar 
with the ideas that are communicated through literature, art and music and 
with the major or important works in these areas. Every attempt should be 
made to help the theological students become familiar with, understand the 
significance of and appreciate the significant works in these areas, since a 
study of the arts broadens not only one's knowledge of these fields but also 
one's general knowledge of life and its meaning and the questions and problems 
people are confronting. There is great advantage in this being done within 
the context of theological discipline. It is not being done at Fuller, and 
this deficiency should be dealt with.
The expected reply that there are just not enought funds' to set up a chair 
or Chairs for these Subjects is not acceptable as a final word on the’aiibject.
Why must we always have authorities to conduct structured class situations?
Why can't a program be set up by the school whereby group interaction and dis­
cussion is carried out on various phases of these topics? Perhaps this could 
be done in the form of a required reading program followed by discussion groups 
on what has been read or studied or in the form of courses for which credit is 
given. Can't our present faculty descend from their positions as authorities, 
lecturers etc. in their major fields and enter into' dialogue as just one more 
member of the group seeking to come to an understanding and appreciation of 
the art form under discussion?' On the other hand, conceivably one or more are 
qualified to assume a role of leadership in such a discussion.- One possible 
study and perhaps one with which the program could begin is the modern novel' 
involving the consideration of such authors as Kafka, Dostoevsky, Proust, Mann 1 
and Woolf. Îlî : ! . 3 ■ ■ .••• ]
One caution must be mentioned here which often seems to be lost or forgotten 
when the evangelical considers contact with the world. To really be 
authentic and to be the most effective, this contact must be carried out in dia­
logue with the world and not in monologue. There must be the realization that 
we have something to receive as Wel'l as something to give. It is not authentic 
to learn its way of thirtking and talking simply so we can try to get it to accept 
our system of beliefs of our World view. We must enter into dialogue open to 
the great possibility that We may learn something - that those in the fields of 
the arts have something to say about life and its meaning which we who are 
church centered and religion centered have somehow lost sight of. Perhaps at 
times their theology is more meaningful arid valid than ours which within bur 
isolation from the world and its ideas may have become altogether too structured 
and too stagnant. If we come to our study of the secular for the sole purpose 
of pointing out what is wrong with it in relation to our system of values and 
dogmas and/or of learning enough about their way of thinking so we can "save" 
them from their ideas into OUrs, we may as Well' forget it.
Are we really educating people here at Fuller? We train the students to 
read and exegete Greek and Hebrew, to preach sermons, to counsel the laity, etc., 
all of which are important. However, are we concerned that they be educated in*.. . 
dividuals prepared to enter imto creative dialogue and think for themselves : ! 
rather than technicians who only know the "right answers?" Some theological ' 
schools are within the university context, but we are already separated from thé 
university scene by the very natute of our institution. Because of this, the 
need for a program of this sort is all the more apparent. psH
-  J -
"rock of ages" from which "justic. " is hewn. He says, "All the implications 
of the idea of justice, especially the various f?£ms of equality and liberty, 
are applications of the imperative to acknowledge every potential person as 
a person. Here, too, is the point'at which every, legal system of justice de_ 
pends upon some interpretation, consciously or unconsciously, of the moral 
idea of justice, or of God, if you will . . .  Love, in the sense of agape, 
contains justice in itself as its unconditional element and as its weapon a- 
gainst its own sentimentalization. It is regrettable that Christianity has 
often concealed its own unwillingness to do justice, and resting content with 
performing works of 'charity' instead of battling for the removal of social 
injustice."
In short, in a truly free, ordered society, every man shouid have that 
ppportunity to receive that education, to hold that job, to enter that pro­
fession or business, to acquire that property--as well as the use and disposi­
tion thereof--for which he is qualified as a person, as a member of the free 
society, and as a child of God "whose the earth is--and the fullness thereof, 
the world, and they that dwell therein."
Now these equalities of opportunity are provided and safeguarded by law 
in any freely ordered, self-governing society, and never by anything else!
By grace, of course; through charity, yes; in love, yes; out of ethical con­
cern, indeed; but only insofar as this grace, this love, this ethical concern,, 
this agape acts to create and to support law in behalf of justice. Else we do 
become guilty of that dangerous "sentimentalization of love" which Dr. Tillich 
warned is the virtual denial and abrogation of justice. "Love does no evil to 
a neighbor; therefore love is the fulfilment of the law."
Here we face the crux of the present crisis of civil rights in this coun­
try. Civil rights cannot be and will not be effectively enforced without an 
adequate body of law, of new law, of clarifying law, of law which repeals an­
tecedent discriminatory law, of law which restricts the freedom of prejudice 
so to discriminate under the law. Moreover it is increasingly evident that in 
the last analysis, the stumbling block--as it always is--is the erecting of 
a fence, a "wall of separation" around property as that sacrosanct "right" to 
which all other huaan right, must kneel and bown down.
Here we owe it to ourselves to be critically specific both with regard 
to the Civil Rights Bill now before Congress and the "Initiative" which will 
require us in California to vote upon a new amendment to our State Constitution.
' It is generally acknowledged, I believe, that the Civil Rights Bill which 
has passed the House relatively unscathed, will have hard sledding in the Se­
nate where it will provoke the customary prolonged filibuster. The debate will 
center around a frontal attack on the so-called "Public Accommodations" section 
of the bill which raises the question as to whether the owner of private pro­
perty offered to the public for accommodations--hotels, motels, rooming houses, 
restaurants, etc., can in fact discriminate upon the basis of race, or religion, 
or national origin? The ground for such discrimination is always "economic", 
always. It stems from the fear of losing patronage, the decline in revenues 
or of property value. It is a real fear and a real danger, and therefore it 
can never be resolved except by the passage of legislation which enforces upon 
all owners of public accommodations the acceptance of patrons from all minor­
ity groups so that there will no longer be any point in white people penalizing 
those who volunteer so to do by boycotting such establishments and taking their 
prejudiced patronage elsewhere. You only do this by law, by grace acting 
through law.
In California, we have passed somewhat beyond the pressure point involved
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in such a Public Accomodations" clause, though one may well ponder the effect 
of the proposed amendment even upon public accommodations if it is frozen into 
our State Constitution. With us the turmoil of mind and heart and the real 
threat to pocketbook are the storm clouds which hover over the issue of enforcing 
by law the rental or sale of real property to any person who is qualified on 
grounds other than race, religion, or national origin. The principle involved 
is the same and, I repeat, it is this: is my right to use or dispose of my real 
property in fact inviolate and unconditioned in a free society?
The successful initiative presents on the ballot either in June or in Novem- 
•ScMn/ mendnient t0 the Constitution of California which spells out the answer 
TES in no uncertain terms and tones. I quote the amendment: "Neither the State 
nor any subdivision or agency thereof shall deny, limit or abridge, directly or 
indirectly, the right of any person who is willing or desires to sell, lease, or 
rent any part or all of his real property, to decline to sell, lease, or rent such 
property to such person or persons as he, in his absolute discretion, chooses."
The Los Angeles Times in an editorial on Sunday, February 2nd, entitled. 
Decision on Housing Initiative", came out in favor of this initiative, not only 
in placing it on the ballot (a right, incidentally nobody has ever denied as be­
longing to the people, although many of us continue to believe the move will 
prove to be most ill advised), but the Times believes that the amendment itself 
should now become part of the State Constitution.
I am grateful to the Times for this editorial, for while I could have per­
sonally hoped it would adopt a quite different position, it does present the ar­
gument . for the amendment in reasoned terms, and adduces the only conceivable 
argument for its adoption with such clarity as to make for me its weakness 
apparent and its danger appalling.
And now for the rest of this sermon I am going to quote the Times' editorial—  
not to make a whipping boy" of the Times, but because it does make so clear the 
position which seems to me to be quite fallacious in the light of the whole 
theory and precedent of the function of law in a free and ordered society which 
boasts of liberty and justice for all"!
, ^ mes reminds us first of editorial comment made last summer: "One of 
man s most ancient rights in a free society is the privilege of using and dis­
posing of his private property in whatever manner he deems appropriate." Now ig­
noring a list as long as my arm of ways in which a free society has conditioned 
and restricted this right, the theory and precedent of law in a free, society does-- 
and should--uphold the right of private property, its acquisition (which curious­
ly enough is never mentioned in the amendment), its use and its disposition as 
one of man s most ancient rights." There is no argument here.
But the Times goes on to say, ". . . we do feel, and strongly, that housing 
equality cannot be safely achieved at t|e expense of still another basic right." 
Such language clearly implies that in the mind of the Times, "housing equality"
is also a basic right! And the whole function of "grace"— "ethical concern"_
operating through law is to achieve and maintain a measured balance between pro­
perty rights--which are human rights--so that my right to dispose of my property 
does not abrogate your right to acquire it ij. you are in all respects qualified 
on grounds other than race, religion, or national origin. In such a situation, 
justice is necessarily maintained at the expense of a basic right: my freedom to 
sell being conditioned by your right to buy.
The Time goes on: ". . . artificial laws designed to hasten the process of 
social, as distinct from civil, justice can only exacerbate the situation and 
in the opinion of the Times, defeat their very purpose." Now I honestly do not
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understand the use of the adjectives employed in this paragraph. What, for 
instance, is the difference between "social" and "eivil" justice is this 
context? The debate is about civil rights * including the right to acquire as 
well as the right to use and to dispose of real property. And this basic 
human right is now denied to many American citizens otherwise qualified, 
denied to them on grounds of their race, religion or national origin.
Another adjective bothers me because it seems so thoughtlessly derogatory 
an estimate of all civil law. 1 quote again: ". . . artificial laws designed 
to hasten the process of social justice can only exacerbate the situation . . ." 
But what is any law for? ’Since when dpes a law become artificial which seeks 
to administer balanced justice? Here we really need to recall the function of 
law as a manifestation of "grace" which puts frank and admitted pressure upon 
human selfishness, pride and injustice. This is what the law is for, "to 
exacerbate the situation "--if that's the seventy-five cent phrase you insist 
on using.
We Protestants need to remember "the rock of freedom" from which we are 
hewn. Luther's three-point schemata about the utlity of the law has never 
been improved upon. He was talking about the function of the "law of God". 
Luther said, "The law" was always and at the same time, first a "mirror", 
secondly a "hammer" and third, a "mask". It is a mirror to hold up before 
sinful man his proud unwillingness to act justly (and this is why we would 
rather not have a law— because in its absence we can forget about how unjustly 
we are acting); it is a hammer to break us down in despair over our admitted 
inability "to love mercy, to do justly, and to walk humbly with our God" in 
human relationships; and then it is. a mask, hiding through this initial time 
of painful self-revelation and self-examination the real grace in the law 
which pressures us, which offers itself to us in the law and which enables us 
at last, helps us at last, to obey the law because we want to! Paul expressed 
the same basic thought when he wrote to the Galatians that "The Law was the 
schoolmaster to bring us to Christ", to bring us to "grace"--which indeed it 
is. This is its function.
And this brings us to a crucial fallacy in the analysis of the function of 
the law in the securing of civil rights. The Times correctly expresses it:.' 
"Discrimination will disappear only when human prejudice succumbs to human 
decency." Here again there is a lamentable misuse of the English language., 
"discrimination" in housing and in public accommodations will disappear when-- 
and only whep--there are laws written, voted, and enforced prohibiting such 
discrimination. That's when discrimination will stop. "Prejudice", on the 
other hand, will not disappear until it succumbs to the grace of God in human 
minds and hearts. The law cannot prohibit prejudice, but it can prophibit 
the overt effort of prejudice,resulting in discrimination. And this is the 
function of the law and of "grace" in the law. .
A constructive side effect of the right law is that its effective enforce­
ment accelerates immeasurably, the overcoming of prejudice for quite valid 
economic and psychological reasons : When all white owners of property, real 
estate brokers, lending institutions are compelled to stop discriminatory 
practices by law, then none need fear the penalties of "voluntarism"— panic 
selling, block-busting, property depreciation. You could be amazed at how 
quickly the "love that casteth out fear" could begin to operate under such 
changed economic conditions!
On the other hand, one of the tragic facts of our immediate situation in 
Los Angeles, in a community like Covina, and to a very real degree in our own 
beloved Pasadena is that short of law equally and equitably enforced, there 
is no hope whatever of halting the ghetto-izing of Negroes in Los Angeles,
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in Covina, and in Pasadena, or of breaking through the 'lily white lace 
curtains' which effectively wall of all our surrounding suburban areas.
There are fewer members of minority groups living in these suburban areas today 
than there were ten years ago. And we will not reverse this trend short of law.
But the root of the whole matter -- the root of the deadly nightshade plant 
which is the attempt to deify property rights by writing them into the Constitu­
tion and thus placing them beyond the reach of any regulatory law, is inadver­
tently revealed near the close of the Times' editorial in seemingly prosaid 
words : "The Times would have preferred an initiative that simply repealed present 
legislation which impairs (the Times no longer thinks it destroys-- it said that 
a while back) the basic right of using and disposing of private property in 
whatever manner its possessors deem appropriate. (I interpolate again, why do 
we never talk about the acquisition of private property as an equal right?) Such 
a vote could have elicited the opinion of California citizens without writing in 
amendment into the State Constitution."
Even soil Would we were asked to vote only upon the validity of such laws 
as the Rumford and the Unruh Acts now on the law books by due legislative process. 
Why was this not made the initiative? Obviously and solely to write into the 
Constitution once and for all the right of the use and sale of private property 
as that right of rights which is henceforth sacrosanct, inviolate and untouch­
able. Such an effort if successful denies the whole purpose of liberty and 
justice for all through law because it freezes into the Constitution —  the 
foundation of all other law-- hitherto unaccepted and unacceptable imbalance.
It freezes into the Constitution this "special pleading" for property rights.
Such an effort, if successful, simply drags us back into the Middle Ages 
concept of the whole function of law in a free society. Consider, I beg you, 
that in the Constitution of our United States, both in its original Fifth Arti­
cle and in the Fourteenth Amendment, only these significant words appear:
Article 5: no person shall be deprived of life, liberty or property without
due process of law." But the law gets its crack at life, and at liberty, and at 
property. In the 14th amendment, adopted at the close of theCivil War: "....nor 
shall any state deprive any person of life, liberty or property without due 
process of law." But the law gets its crack at life, and at liberty,- and at 
property.
The clear implication of these reiterated words is that "life, liberty, 
and property" are alike subject in an ordered free society to the due process of 
law. None of them can seek or ever be given a position above the law--foever 
unconditioned and unrestricted by laws passed by the representatives of the 
whole people which seek to implement liberty and justice for all.
If Such an amendment was proposed to be built into the Constitution of Brazil 
or of Iran in a frantic effort to excape some kind of "land reform", one might be 
able to understand the ignorant, benighted and selfish aim in view, but in Cali­
fornia and in these free United States, it is really hard to understand. For to 
build this kind of an amendment into the Constitution of the State of California, 
giving property rights a value unaccorded them in the law of God, in the Natural 
Law, or theConstitution of the UnitedStates is to me frankly appalling.
Just because property right are really fundamental and important, they are 
basic, but they are basic and fundamental to other human rights, to the exalta­
tion of human freedom, to the development of persons, They are important because 
they are means to other ends. But when we make them ends in themselves, denying 
the whole meaning and fabric of law as supporting and regulating equally all 
human rights of which the use and disposition of property is but one, then the 
proposed amendment will not, as the Times' editorial concludes, "restore funda­
mental property rights" -- it will give them rather a status which insures the
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impossibility of correcting unjust discrimination by lato, it will give them a 
status^they never have had in the law of either God or man in a free society in 
which "grace"--ethical concern--is supposed to use law to achieve "liberty and 
justice for everybody". "Love does no injury to a neighbor; therefore love is 
the fulfillment of the law."
One hundred years ago we finished a bloody Civil War, fought because several 
states in this Union would not rectify their laws of property which in that day 
asserted that Negroes were themselves private property which man could acquire, 
could use, or could sell within his own discretion. They wouldn't change those 
laws, and so we had a Civil War before the law of the land could correct gross 
injustice. Now we are engaged in the necessary further undergirding of these 
basic freedoms for all men by law to determine whether or not Negroes--others, of 
course, but chiefly Negroes— now no longer the white man's property", have them­
selves equal rights to the white man's property in this land of the free and this 
home of the brave— rights to its acquisition, to its use, and to its disposition, 
which can only be afforded them at some expense to the white man's rights. Such 
rights will only be established by law. Therefore in urging the support of such 
laws, we demonstaate anew the nature and function of grace operating through law 
in a free land which must demonstrate again and again and again in every genera­
tion and in; increasing measure the truth of our dedication to twin historic 
propositions: First, "that all men are created equal" under the law, and second­
ly That government of the people, by the people, and for the people (every man 
Jack of them) shall not perish from this earth." Such renewed dedication express 
expressed through man-made laws would be in obedience to eternal grace moving in 
God-made, minds and hearts: "Love does no wrong to 0 neighbor; therefore loVe is the 
fulfilling of the law."
* * * * * *
HONEST TO GOD - DISHONEST!
by Walter Ray
I had heard so much about this book that as I started reading it I was, in a 
way, hoping that I would be able to agree with the Bishop of Woolwich. As I read 
through the first few chapters I found myself entirely in accord with Honest to 
God. Robinson very effectively speaks against an overly literal and simple- 
minded view which thinks of God "the man with the beard out there in space."
C. S. Lewis,however, does pdint out that most thinking Christians have long ago 
abandoned such crass anthropomorphisms as those imputed to most "traditional 
Christians" by Robinson (see the sequel to Robinshn's book: The Honest to God 
Debate ). - • ? • a -----------------
But as I read on I found that Robinson also tries to do away with the whole 
realm p|; the supernatural. .He denies the Deity of Christ (spending several pages 
trying, to.- show that Christ .never claimed to be" God! ) and even denies the deity 
of__God'.' Qf course, it is true that Robinson uses the term "god," and maintains 
he believes in god, but is is a different god from the God whom you and I as 
Christians embrace, to say nothing of the fact that he denies the Deity of Christ 
— and if we deny the Deity of Christ, then there is no god left, and certainly 
no salvation left!
The Bishop of Woolwich has written a book about a marvelous new Religion!
WALTER RAY graduated from Massachusetts Institute of Technology in 1958 and is 
presently a senior at F.T.S. %
"Free Christianity!" It is a religion which is so wonderful that is is available 
to everybody, with no cost or obligation whatsoever. The agnostic may embrace it 
and remain an agnostic, and the atheist may embrace it and remain an atheist.
What a discovery! A new religion which everyone can accept without having to 
embrace the skandalon of the Gospel.
I say that Honest to God is not honest. If the Bishop of Woolwich wanted to 
be honest, he should resign his position as Bishop in the Christian Church and 
either join some other system of beliefs, or else start his own sect of "The New 
Free Religion!" A man who denies the deity of Christ should not masquerade as a 
Christian, and even worse, as a Bishop who is supposed to give spiritual advice 
to people inquiring about Christianity. I think the "honest" course of action 
for the Bishop of Woolwich would be simply to attack Christianity as one who ad­
mits he does not accept its major tenets, and stop masquerading as a Christian 
Bishop.
Robinson says that he is merely "trying to be honest...honest to God, and 
honest about God." A man certainly has the right to raise doubts, but if he is 
a Bishop in the Christian Church, then there is a limit as to what beliefs he is 
free to hold and still remain a Bishop in the Christian Church. I would like to 
quote the Bishop of Woolwich himself in the Honest to God Debate, (p. 240). 
Robinson says, "Of course, if a Bishop were conscientiously unable to teach what 
the Church teaches then he must of all men be honest enough to resign his office.' 
I would like to believe that Robinson accepts Christ, but he makes it clear (see 
Honest to God, pp. 64-84) that he does not accept Christ as co-equal with God. 
Robinson says he does accept Christ but since he does not admit to Christ being 
co-equal with God the Father, it is in some kind of "re-interpreted fashion" that 
Robinson accepts Christ. Since it has been a clear teaching of the Church and 
the Scriptures that Christ is co-equal with God the Father, it seems to me that 
Robinson disqualifies himself (see his own statement above) from the right to 
the office of Bishop in the Christian Church.
These are strong judgments above, but the Bishop of Woolwich has written a 
strong book! If you think this article is overly critical, I recommend that you 
read the book for yourself and form your own judgments.
******
ANOTHER ASSESSMENT
by Laurie Lampert
Dust out the coliseum! Drive in the stake! Another atheist has been found! 
And all this time he has been hiding behind a mask - a black robe, a dog collar 
and an Anglican prayer book. But now the real man is apparent to all, his mask 
is down - he wrote Honest to God! He is not a common garden-variety, chest­
thumping atheist. No, even in his book he tries to keep it a secret; in fact, he 
may not even know it himself; what's more, I think he is sure he isn't an atheist 
But the clear logic of Mr. Ray's article above shows that he doesn't really know 
what he believes. Obviously, he is an atheist:
"Robinson tries to do away with the whole realm of the supernatural."
"He denies the deity of God."
"He denies the deity of Christ."
"There is no god left." Q.E.D.
LAURIE LAMPERT received his B.A. from the University of Manitoba in 1962 and is 
presently a junior at F.T.S.
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Strange, the second century Christians were sure they weren't atheists either.
But people kept saying they were and their logic was airtight: "Do you believe 
in Caesar, our god?" 'No!" "Atheist!" And off they would go to a dirty old 
coliseum. 
t^
We're civilized now. We don't send "atheists" to the coliseum - we ask them 
to start a new religion.
Bishop Robinson has been both charged as an atheist and welcomed as one. One 
end of the theological spectrum hurls charges, the other proffers welcomes. But 
to neither side does he give in. And many are grateful for this because Bishop 
Robinson's problem is one that is shared by a great number today. He states 
the problem at the close of his article in the Honest to God Debate: "My book 
(Honest To God) was born of the fact that I knew myself to be a man committed 
without reservation to Christ and a man, committed, without possibility of 
return, to modern twentieth century secular society. It was written out of 
belief that both these convictions must be taken with equal seriousness and that 
they cannot be incompatible" (p. 275). What does the twentieth century world­
view do to our traditional concepts of theism, supranaturalism and religion? How 
do we assess the contributions of Tillich, Bultmann and Bonhoeffer from whom 
Robinson draws so much? Is a person who has grave problems with a transcendent, 
totally other God automatically an atheist? What can we ever say about a God 
who exists as a separate entity? What do we need Him for? A Deus ex machina ?
A "God of the gaps" to explain the universe for us - protect us from our lone­
liness - sanction our morality? Twentieth century man is discovering that he can 
get along quite well by himself - he finds "no need of this hypothesis". 
Increasingly, as Robinson points out, "the last corner of the sardine tin of 
life to which the religious evangelist can appeal.is the individual's psychologi­
cal need and insecurity" (Ibid. p. 271). It is with thé deep conviction that 
God must be recognized in the midst of all of life that Robinson proceeds with 
his quest. "The beyond in the midst of our life" is one of Bonhoeffer's 
phrases of which Robinson makes most use. God forsakes us by refusing to be a 
Deus ex machina. "only to meet with us on the Emmaus road, if we are really 
prepared to abandon him as a long-stop and'find him not at the boundaries of 
life where human powers fail, but at the center, in the secular, as the "beyond" 
in our midst" (Ibid.).
Is it dishonest to admit that we have problems? Or, is it dishonest to refuse 
to look at them? Honest to God is an attempt to face the problems squarely and 
answer them honestly. That the answers have been meaningful to many is apparent 
from the letters and comments the Bishop received• Modern man is no longer 
tied to a three-tiered structure of the universe with the earth suspended 
between heaven and hell, or even to a dualistic one of natural and supranatural. 
Is Christianity so tied? Must every Christian be so tied? Bishop Robinson 
thinks not. Certainly Christian theology can be, and has been, expressed through 
this world-view, but it does not depend upon it. It must be expressed in 
twentieth-century terms if it is to be meaningful for "man come of age", as 
Bishop Robinson uses that term (Honest To God, p. 105).
Bishop Robinson's chapter on Christ is called "The Man For Others". At many 
points his understanding of Christ is different from ours - many would say 
inadequate. Yet Jesus Christ is nothing short of ultimate for him: "if one 
looked at Jesus one saw God - for 'he who has seen me has seen the Father'. He 
was the complete expression, the Word, of God. Through him, as through no one 
else, God spoke and God acted : when one met him one was met and saved and 
judged - by God" (Ibid. p. 71). "Through the Resurrection God vindicated and 
set his seal upon this man (Jesus) as the one through whom he spoke and acted 
in final and decisive fashion. He vested himself completely in the man Christ 
Jesus; in him all his fullness dwelt. What God was the Word was" (Ibid. p.72f).
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Robinson views his work as essentially a missionary task - a creative apologetic. 
And his work must be carried out within the Church. "It will be a serious day 
for the Chnrch if a bishop cannot continue to be an exploratory theologian, 
asking questions to which he does not necessarily know the answers, trusting 
the faith he is commissioned to defend" (Debate, p. 241).
* * * * * * *
STUDENT COUNCIL CORNER
Faculty Approves Student Curriculum Committee!
The Faculty has approved the formation of a student committee on curriculum. 
The function of this committee will be to submit detailed critiques of courses 
offered at Fuller (with emphasis on the core curriculum) to the appropriate 
Faculty Member. Included in these critiques may be anything which will make 
the course more profitable to the student.
It is expected that criticisms of courses will be expressed to the Faullty 
through this committee, and any student should feel free at any time to discuss 
any particular matter with any member of this Student Committee. It will be 
composed primarily of all the members of the Student Council, plus an addi­
tional number of students to be selected by the Student Council. If you have 
any suggestions or would like to be on this committee, make this known to one 
of your class officers.
The Student Council would like to express their appreciation to the Faculty in 
empowering this student committee, and it is the hope of the Student Council 
that the Faculty and the students will be abke to "work together for good" in this area.
A1 Cash.
LETTERS TO THE EDITOR 
Critical or Creative 1
As I composed this reflection, I felt somewhat as Augustine must have felt in 
writing his confessions. It is a little disturbing to realize that I have some­
thing that needs to be confessed. Yet honesty is the first step towards solu­
tion. Fuller Seminary has rightly been equipping me with the critical tools of 
scholarship and has helped me to grapple with grave issues. I have learned to 
be a master at dissection and an expert at criticism. But alas, in the process 
I have begun to tear apart without offering any replacement. I have also been 
carefully cultivating a negative attitude.t I am an anti-fundamentalist an 
anti-anti-communist, an anti-pietist, an anti-legaist, etc., rather than 
stressing the positive proclamation of the good news of Jesus Christ. It has 
become far easier for me to pour out my contempt upon that poor fellow who is 
bound by any legalistic tendencies then it is for me to love him and to demons­
trate acceptance of him as a person. Miybe I should not air ny personal 
problems in public, but isn't it possible that I am not alone?
Another selection from "Reflections from 
Barth's Barth" composed by Rodger Zeller.
FMF's Neilson Ratings
Wit^(regard to the recent "FMF Sponsored Survey" concerning the "Spiritual 
Life of the Seminary and its students, the following word from the Apostle
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Paul is offered: "Not that we venture to class or compare ourselves with some 
of those who commend themselves. But when they measure themselves by one 
another, and compare themselves with one another, they are without understanding" 
(2 Corinthians 10:12).
Keith Piper
Chapel
We are privileged today (Feb. 26) to have as our chapel speaker the president of 
a midwestern college. This was his first visit to Fuller; and his first 
exposure to the school (and thus his first impression) was his chapel visit. I 
hope he does not soon discover what the total enrollment is - for only 27^ of 
it was in attendance at chapel, a figure which I would take as a personal 
affront if I were he.
Our chapel situation is pitiable - a fact obvious to everyone. But what can be 
done about it? Let me offer two concrete suggestions. We do not need more of 
this or that type of program or speaker. We do not need a re-evaluation of the 
chapel program. We do not need to close the refectory and library. We do not 
need mandatory chapel attendance. We need a sense of responsibility, maturity 
and self-discipline by both faculty and student body.
Suggestion one: to the faculty. From time to time we students are subjected 
to sermons (both in and out of chapel) on chapel attendance. Let me suggest 
that you cast the logS’ out of your own eyes. On any given day one only need 
count the occupants of the front row and he can calculate with remarkable 
accuracy the number of students in attendance. If you faculty members do not' 
feel chapel worth the sacrifice and self-discipline involved in interrupting 
your busy schedules to attend, then on what grounds do you expect us to do other 
than follow your unworthy example? Our schedules are busy too - some of us are 
even busier than you are. The first principle of leadership I was taught as an 
Army officer was to set a good example.
Suggestion two: to the students. Now that you have read the foregoing with 
great glee and an echo of amens, let me suggest that our conduct in this matter 
hardly indicates the maturity, responsibility and self-discipline required of 
ministers of the Gospel. Despite all the lame excuses, criticism, and wailing 
about this or that faculty speaker, the music, the forms of worship, etc., 
ad nauseum, if we will be honest with ourselves we must admit that it is simply 
a failure on our part to live up to our responsibilities. How can we expect a 
chapel speaker to be inspired to inspiring oratory if he has an audience of 
eighty students, sprinkled around a big auditorium? What right have we to expect 
our future parishioners, who are laymen, to attend weekly prayer meetings when 
we do not have the discipline to walk all the way from the refectory or library 
to chapel? Brothers, the finger we point at the faculty and the chapel 
committee seems to turn strangely around,
Charles Fishburne
Musing With My Thoughts
Rereading Mr. Berberian’s "short" essay, which took only four and one-half pages 
of a total of twelve, I find myself forced to comment.
1. He was short but verbose.
2. He was lucid, yet not sublime nor too clear. I got lost in some of the 
verbiage.
3. His position seems to be diametrically opposed to Dr. Fuller’s "objectivism”.
4. I was disappointed in Dr. Fuller's reply. Perhaps I expected a rebuttal 
rather than just a statement that he and Mr. Berberian disagree radically.
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5. I must hasten to add that I have appreciated Dean Fuller's attempts in both 
Hermeneutics 340 and Faith and History 315 to explain his position and have 
it challenged -- rather vociferously at times.
Roger Fung.
So What Church Do You Go To?
The Pope and the Ecumenical Patriarch together with countless lesser luminaries 
are striving to de-emphasize the barriers that history, doctrine and temperament 
have erected among Christians. Why does Fuller persist in calling attention, 
unnecessarily, to our divisions? A student applies for admission, registers 
his class schedule, tells of his practical work, provides information for the 
Dean, is pictured in the yearbook - and right along with him goes the denomina­
tion of his local church. Happily, most of us are not concerned about a 
person's race; to know that he is human guides our behavior. Can we not apply 
this same attitude in another sphere and simply be content to know that a 
Fuller student is a Christian?
Donald Tinder 
Bruce Crapuchettes
ANNOUNCEMENT
The Faculty Forum Committee announces that a panel discussion on the recent 
Lutheran Church (Missouri Synod) report: "A Study Document on Revelation - 
Inspiration - Inerrancy" will be held on March 10th at 7:30 P.M. in the Chapel. 
Bob Guelich will moderate the panel consisting of Dr. Archer, Dr. Bromiley,
Dr. Harrison, and Dr. Bernard Ramm of California Baptist Seminary.
HI YA, KIDS! HI YA, HI YA!
Smiling Ed announces the take-over of the new editorial board of the opium: 
Philsie Hoffbrau, Editor-en-chaff; Jerry Bewaren, Ifenaging Editor; Lawry 
Lamprey, Litter-airy editor; and Dick Ivory (99 & 44/100% pure), consolent. 
Hubs and the rest of the gang OK'd Philsie, and Alvin and the others on the 
HUAC gave all four of us comrades the green light. Thanks also to Ralphie 
(far-) Right and his not-so-fellow travelers Bill (ie) Parker and Dave 
Williamson for having been so high on the opium in the past.
the opinion is published the first Wednesday of each month throughout the 
school year by students at Fuller Theological Seminary, 135 N. Oakland Avenue, 
Pasadena, California, the opinion welcomes a variety of opinions consistent 
with general academic standards. Therefore, opinions expressed in articles and 
letters are those of the authors and are not to be construed as the view of the 
Seminary, faculty, student council, or editors of the opinion.
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